In spite of the recurrent polemic in Classical Karaite texts against Rabbanite dealings with magic, later Karaite manuscripts do contain some magical texts and recipes.
1935: 55-57, 75-83 and HARARI 2007: 84-87) , one would not expect the Karaites themselves to have been involved in exactly the same activity. But whereas this may have been true for the earlier periods of Karaite history, in later perievidence of the Karaite interest in magical texts and practices. This evidence has rarely been studied, and it is due to the renewed interest in these texts by Piotr Muchowski, and his extensive work on a long manuscript of nineteenth century Karaite literature, folklore, magic and divination, that we are slowly becoming familiar with these hitherto neglected texts (see MUCHOWSKI 2012). In the following paper, I wish to focus on one nineteenth century Karaite manuscript, and trace back the ultimate origins of some of the magical texts found therein. My main goal is to demonstrate that many, and perhaps even all, of the magical texts and practices found in this manuscript are found at a much earlier date in Rabbanite magical manuscripts and in their printed books of magic. To do so, I shall not try to identify earlier Rabbanite parallels for each of the more than three hundred texts and recipes found in this manuscript, but rather focus on a small group of such textual units, whose ultimate origins lie in very different historical contexts, from late antique Palestine to medieval and Renaissance Europe. In so doing, I do not wish to present a complete picture of the textual history of Modern Karaite magic, but to offer The manuscript which stands at the basis of the following analysis is MS Jerusalem -The National Library of Israel Ms. Heb. 8°3652 (which is #B 2 This is a nineteenth century manuscript, currently consisting of 121 folios, and written mostly in Hebrew, with numerous loanwords from other languages. As units have been taken, and these include several different types of sources, as we shall see below. Moreover, the different recipes display a mixture of loanwords from many different languages, including Latin, Italian, and Polish, a sure sign of the texts' different origins and complex transmission histories. texts and recipes against the wider background of the Jewish magical tradition. Of special importance in this respect is the search for parallels for each in printed books. Unfortunately, such a search is hampered by the inadequacy mapped, the Jewish magical tradition (see BOHAK 2009; HARARI 2011). In light of this situation, I did not even try to identify all the sources from which the great variety of these sources, and of the ultimate origins of the magical texts and recipes found in this nineteenth century manuscript. I therefore tried to arrange these sources chronologically, for while most of the Jewish magical texts cannot be dated with any precision, one can tell, at least in some cases, which texts are already attested in Late Antiquity, which ones are only in the Renaissance or in the Modern period. The Jewish magical texts and practices of this period were normally transmitted in Aramaic, display many Greco-Egyptian (and sometimes also Babylonian) inall the way to our own times. In the manuscript studied here, there are several magical and divinatory texts whose ultimate origins lie in this early stage of the such texts, and then offer a more detailed analysis of a fourth one.
Among the many divinatory texts embedded in our manuscript, at least three texts, which are here copied in Hebrew, began their lives in Aramaic versions, which are well-attested in the Cairo Genizah. In all three cases, the translation of the texts from their original Aramaic versions to the Hebrew ones was carried out in the early Middle Ages, by Rabbanite Jews who were Hebrew versions then circulated in numerous manuscripts, and eventually made it even to the nineteenth-century Karaite manuscript studied here. The scribe wrote all the sacred Names and "words of power" in larger, square letters. In my transcription, I underlined them instead. 6 In fact, there are two different magical texts bearing this title and structured in the same -SCHÄFER-SHAKED 1997: 105, 119-120]) and in later Jewish manuscripts, and displays many signs which is the one discussed here, is written in Hebrew and might stem from a somewhat later period. It has recently been printed as a part of Zacuto's Sefer Shorshei ha-Shemot. 7 I cite the text from NYPL Heb. 190 (formerly Sassoon 56), p. 138, lines 92-52. This is that) he does everything that might be asked of him. Take the caul of a boy, when he is born, and write on it these Names, and place it in your -ever you wish and he will do it for you. And this is what you should write Amen. The end.
Reading the two recipes synoptically, we immediately note that this is the same recipe, and that the Karaite copyists did not make up this text, but copied it from older Rabbanite manuscripts. But we may also note some imporrecipes during the many centuries of copying from one manuscript to the next. otherwise meaningless Names is alphabetically arranged, from aleph to yod, with one Name, the fourth, erroneously beginning with a zayin rather than a dalet. The next "step" in this text also uses magical names, beginning with the next letter, kaph, and again continuing alphabetically, up to the letter resh.
This sequence of acrostically arranged Names is also found in a Hekhalot fragment from the Cairo Genizah, and in a Genizah magical recipe, both of which also prove its relative antiquity (see SCHÄFER -SHAKED 1997: 179] ). But by the time we get to the nineteenth century copies of this recipe, a series of small errors in the copying of individual letters of the meaningless Names resulted in the complete destruction of any semblance of an alphabetically arranged list.
To sum up this example, we may note that here we see how a single recipe was lifted out of a text that originally contained seven similar recipes, and was gradually corrupted in the process of transmission. These processes are not due to some Karaite agenda, and are not even the fault of the Karaite copyists of this recipe, since the copies from which they copied probably contained these errors, and once textual entropy sets in, it is almost impossible to reverse, unless one has access to many different copies of the same recipe, and begins comparing them and choosing the better readings. This, of course, is the privilege of the scholar over the magician, and especially in later times, and the appearance of many of its recipes in our manuscript is hardly surprising. In this case, we may even note how the compiler of our picking out the recipes he found useful and leaving the rest uncopied, and in some cases also rearranging the recipes in an order he found more useful. An even more interesting example of Renaissance magic is found on fol. 9r-11r of our manuscript, a section that is not paralleled in MS Abkowicz 3. The lines run as follows should talk of the manner 11 of the form in which the supreme sage, who is well-known from "the Books of the Jews" (this refers to King Solomon, may he rest in peace) invented the seven sciences in a known manner, moon, as it is closer to us than the other servant stars, 12 and also on spewith the names of the servants, and in truth these are matters that are so sublime that thought cannot reach them.
This enticing introductory passage is followed by instructions on how to use the thirteen "speeches," or prayers, or invocations, found in the text, but the text subsequently moves directly to the thirteenth "speech," which runs as follows (in order not to test the reader's patience, I leave out some of the more tedious parts)
nos. 10-14; no. 133 is Modena's no. 16; nos. 134-136 are Modena's nos. 18-20, and so on. Interestingly, a note before recipe 126 says ("recipes from the book Shvilei Emunah"), and nos. 126 and 127 indeed are found in Meir Aldabi, Shvilei Emunah, 69a, but the following recipes seem not to be attested there. 11 I take as a copying error for . 12 I.e., the planets.
With the Lord's help I shall copy the thirteenth speech of the thirteen speeches, and prior to any speech, he should begin with this language: The remembrance that cannot be taken by thought, the incorruptible wisdom, the master of the royal advice, widen my heart, and your glorious A closer comparison with several Jewish manuscripts shows the text to be an excerpt from a much longer work, the , or "Intellectual Art," attributed to Apollonius of Tyana (see STEINSCHNEIDER 1893: 848). As was recently noted by Reimund Leicht (2006: 369-370) 
(C) Modern Jewish magic
Thus far we focused only on magical texts and recipes that were hundreds of years old by the time they were copied into our manuscript. However, the compilation of magical materials did not stop in the sixteenth or seventeenth century, and newer recipes and practices were constantly added into this witches'
brew. As an example of such late materials, we may note a remedy against dysuria recommended on fol. 103r (no. 199; it is found on fol. 310r-v of Abkowicz 3)
Eipes? Wasser, tried and tested for stopping dysuria, even in a little boy (lit., a boy who still sucks milk), which the great sage, the old honorable rabbi Shlomo, the memory of the righteous is a blessing, the son of Rabbi Aharon, may he rest in peace, received from the Rabbis of the holy Community of Vilno.
(also known as Shlomo Yedidiah) ben Aharon, the Troki Karaite sage of the end of the seventeenth and beginning of the eighteenth century, who spent the years 1710-1719 in Vilna, and had close contacts with the Rabbanite Jews there (see MANN 1935: 570-572, 580, 687-688, 740-744; AKHIEZER and LASKER 2011: 99-102) . Apparently, his acquaintances also shared with him some of Alemanno's discussion, see his Sha'ar ha-Heshek, LIVORNO, 1790 , fol. 4a-5a, with ROSENTHAL 1977 : 350 and IDEL 1979 their popular medicines, and he eventually recommended some of them to his fellow-Karaites, who kept on copying his advice even 150 years later.
A similar awareness of more modern magical beliefs and practices is displayed on fol. 100r, recipe no. 181 (=Abkowicz 3, fol. 306v-307r) 15 Copied from a book of doctors. When a man has intercourse with his intercourse, then she will immediately become pregnant. But if the wife's with her, then she will have no children... Such examples clearly show that the practitioners who used the magical handbooks were in no way oblivious to the rise of modern science, and especially of its claims and some of its remedies into their own handbooks.
clusion -ms Jerusalem Heb. 8°3652 is a very typical Modern manuscript of magical recipes, and most of them can be shown to derive from older Rabbanite phenomenon, namely, the general "Rabbinization" of later Karaite culture (and cf. MANN 1935: 685) . In part, it may be due to the fact that even when magic was practiced by Rabbinic Jews and by well-known rabbis and transmitted by them, this is also due to the paradoxical fact that because of the vehement objection to magic in Classical Karaite literature, when later Karaites developed an interest in such practices it was only to their Rabbanite colleagues, who had been practicing magic from talmudic times onwards, that they could turn for help. 
